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1]t happened at the end ofgtwo years to the day: Pharach was dreaming that behold! — he was

standing over the River, ? when behold! out of the River there emerged seven cows, of
and robust flesh, and they were grazing in the marshland. > Then behold!

beautiful appearance i /
__ seven other cows emerged after thern out of the River — of ugly appearance and gaunt flesh; ~e iy Pt ﬁj > 3
and they stood next to the cows on the bank of the River. ¢ The cows of ugly appearance and e ATayn 'Y AYID Mten iy v
1 d robust, and Pharaoh awoke. * He
gaunt flesh ale the seven cows of beautiful appearance an L ; ' S s , )
fell asleep and dreamt a second time, and behold! seven ears of grain were sprouting on a single i RR7Y M27 "ED 02 PROPUINA
stalkc — healthy and good. © And behold! seven ears, thin, and scorched by the easl wind, were T PrANPR TR P LRI N PUEba
growing after them. ” Then the seven thin ears swallowed up the seven healthy and full ears; o7 MM WwR DUwyn IED Saw aanaya
Pharaoh awoke and behold! — it had been a dream. BYY 1TIFY 1 TR YT T T2 N

8 And it was in the morning: His spirit was agitated, so he sent and summoned all the
. necromancers of Egypt and all its wise men; Pharaoh related his dream to them, but none could
interprel them for Pharaoh.
2 ¥ Now let Pharaoh seek out a discerning and wise man and set him over the land of

Egypt. 3 Let Pharaoh proceed and let him appoint overseers on the land, and he shall -
prepare the land of Egypt during the seven years of abundance. 3% And let them gather all;the i
food of those approaching good years; let them amass fine grain under Pharaoh's authority for : .
food in the cities, and safeguard it. 3¢ The food will be a reserve for the land againét the seven
years of famine which will befall theﬁand of Egupt, so that the land wil not perish in the
famine.”
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The following lies at the root. Man Is a jinite belng. He is burdened with
finiteness and he ls aware of It. He Is simply_burdened with_finiteness
awareness for he himself experiences his finiteness. He does not have to be
told  that he Is a fnite, restricted being. He experlences existentially and i
.metaphysically his Incompleteness and imperfection, his doseness to
nothingness. He knows that his power s restricted, his knowledge nil, his veins

ebbing with age. His years are numbered, SUCCesses few, frustrations many and

in general his existential prospects are bleak. §

e ey ; o ) ay,
‘ It Is a_metaphysical and not a psychologic‘al awareness. It Is a part of the
'4:} greater awareness of l-exist awareness. | exist as a living being. | exist as a

finite creature. | exist as an Imperfect and Incomplete beins.

This knowledge, even though it is metaphysical, finds its expression also in
psychological experiences. It results in man being _dissatisfied with himself,
i " disenchanted with the world, in being angry with everyone Including himself. |§
expresses Itself in_the old-fashioned restlessness of youth, In their disapproving
of thelr parents and in_their hating and demonstrating against authority. This
knowledge of finiteness finds its expression In the loneliness and desolation of
the elderly and also in the fear of the middle-age who are about to become old.

P

Z
There are_two paths open to frightened man, and man is a frightened being.
Modemn man is more frightened that man of old. Interesting is that the point of
depaiture is the same. Yet, the paths lead o opposite objectives. The point of
departure Is a simple one. The finlteness awareness or as the monn calls .
poYnn Is Inextricably intertwined with the l-awareness. One _has- to pass 4=
f the existentlal awareness, of the l-exist awareness in order
-to get to the:chilling darkness of non-being. If one_can stay forever in_the
beneficent _twilight _of a non-reflective _matter-of-fact _being  without
{ mmzsga[cmng‘_._vﬂtll!z!!.;fiseditating. without _trying to equate belng with
‘ jgngﬂ[ug_and without subscribing to the old idea that real Is only one who
" kriows himself to be real, if one could suspend or at least obscure the l-exist
awareness, he would not have to face the fear of death or the finiteness

awareness.

The answer Is-at first by avolding the moral norm which Is jmplied in the finite
l-exist awareness. In the finite [-exist awareness there is a moral norm. My
span of life Is limlted. 1 am burdened with a task which | have to accomb]ish
durlng that time. | exist and 1 am duty-bound to utilize or tale advantage of rmy
existence to make my contribution. There Is a moral norm which is Initulth.relyr
implied In the |-exist awareness. _| cross this world only once, and while | am o?:
my Journey through this world | should leave my mark and | should |

traces. | should accomplish something. e




If one abandons the moral norm Implied In the I-exist awareness, the awareness
wlil be eclipsed. It will not be as overpowering. How does one abandon the
_moral norm? Simply by Intoxication, by drunkenness? Not intoxication by
alcohol or drunkenness with whiskey, but actually by intoxicating oneself by the
rapturcus_hypnotic hedonic experlence. This overpowers man and takes him
out of the world of ime, of Introprospection and antldpation. For hedonic man,
time Is reduced to one dimenslon, the present moment. It results in the loss of
rationality. Hedonlc man Jolns the hedonic seciety whose prime objective is to
enjoy and not. to_be overwhelmed elther by being or non-being. The hedonic
soclety Is_not-reflective, non-meditating, non Introspective, non self-appralsing
or_self-searching. Hedonic soclety Is more or less a ratic_society_in
pursuit of pleasure and happiness. ' This democratic soclgty invests.in minimal

There Is another soclety because there is another path which human beings take

in order to escape from the finiteness awareness, to engage in lllusion and in -

delusion. The second path feads in the opposite direction. Instead of dimming
the l-exist awareness as hedonistic man does and surrendering to sensuous

rapture of living. man_attempts to enhance and exalt his l-exist awareness. Man
travellmg along the second path tries to overcome the fear of finiteness through

big lie.
9

In short, man who climbs along the second path wants to defeat his anxiety
conceming death and his finiteness_through setting himself up as.a delty,
powerful, wise and creative. The l-exist awareness expands to a Iarger
.awareness. | exist as creator, as mighty ruler, legislator agd final authority. This
method has been employed by all humanists, those humanists who would like
to replace transcendental morality with man-made morality. It is certainly true
of the marxist world outlook. To say that marxism has taken an optimistic
approach to man does not suffice. They not only admire but adore man. They
not only Idealize man_but they Idolize man. By setting himn up as a deity a
certaln Idolatrous code develops there from time to time, like the cult of Lenin

or Stalin or Mao Tse Tung. Baslcally, they try to overcome human finiteness and &

lo

imperfection by idolizing themselves.

Of course, If arrogant man wants to erase his finiteness experlence through
self-ldolization he must shift his attentlon from the Individual to the soclety,
from the single person to the group, to manklnd To Idolize tl'gg Indlvldual Is
non-sensical. 4 y

This arrogant soclety Is not&'leasure seeking. Not at all. On the contrary, an

ascetlc streak runs through ‘this soclety. In the name of some doctrine or code,
man—made of course, they_' appeal for sacrifice. -
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Now we shall examine the Jewish approach to the finiteness awareness. How i

do we handle it? We saw modem man use two different paths, an arrogant one i
and a hedonic one. mTn’ objected to both solutions. M1 asserts that the 1
l-awareness can never be cast off, suppressed or changed by man. Man must e

abandon the hedonae as a bie lle. He must reconclle with the finiteness
awareness and abolish all traces of spiritual gluttony. S

Primipal #1: Man cannot and must not attempt to suspend the finiteness
wor awareness for the latter Is intrusion into the texture of the l-exist experience.

Hence, man alone is unable to free himself of all_the symptoms of that
awareness, such as the Feeling of loneliness, boredom, frustration, anguish or
fear. Science will never solve the metaphysical problem of man. With all
respect for psychlatrists, they will never heal man from the experience of
D'pRYRN or N MMNIP 1N¥NA 1h . We are not speaking of psychlatric problems but
of metaphysical problems that express themselves psychologlcally. Man is
certainly incapable of defeating death. Salvation of man can come only from
G-d. His compassion will heal man from the anxiety of belng incomplete, finite
and transient. Certainly not fearof death nor death itself can ever be eliminated

Ao . by man.

Man's insecurity lles at the; very root of prayer. Without man's Insecurity there
would be no prayer. (The latter s the response to human Insecurity stemming
friom_the p'poynn awareness. Prayer bears witness to the unalterable fact thai
man Is always in need. mT» emphasizes the petitious aspect of nban. The
prologue and epilogue are only of secondary importance. The act of praying is
a religlous response to need, to the experlence of nN, of distress, existential
straits, narrowness, when man feels pressed and defeated. Many passages In
the 77 will confirm that the link of n1y with pban.
B

However; prayer in mTh? is not just a recital. It Is a world outlook and a way of
life. The halachic term for-nban Is 253w WMay. You must work to translate prayer

into your daily li your heing.




4

2

Prayer signifies a consecrated life. m1 belleves that man Is not cast Into this
world In valn, He Is burdened with an assignment. Each man, In the opinlon of
m7 Is anointed by the A-Imighty to coniribute something to redemption, to a
great redemption. In other words, a drop of the holy oll, anwna jnwe, was
placed on every Jew. He Is called to participate In the great march
gcneratlbns who have been blazing the trall for the mrwnn 990 since the dawn of
our history. e herald, the er of the n'wna Yon. ew Is
a _nrenn_1on In minlature because he blazes the trall for the great mwnp 0.

Each Jew has a messlanic assl;nmgnt. And each ]éw'i.:.hould think | was bom for
one purpose only, to serve G-d. This Is the prayerful way of thinking. .

23

&

The hedonlstic soclety as well as the tyrannical amogant soclety attempt to
overcome human finiteness, the v'pnynn awareness by substituting public

memory for metaphysical Inmortality.

e did not accept It. On the contrary, It considered the quest for
name recorded In history as sheer vanl

become a historical Agure.

having ones

ty. The Individual as such can never
the covenental community is tuated

- history and has claim _on_historical immortality, The servica rendered tg the

: community Is recorded. The private |

very moment the service Is completed, his

.anymore.

G-d requires of man the highest of all sacrifices, genulne anonymity. G-d hates
glamour and certainly vain glory. The actor appears on stage for a short while, )
plays his gor her part humbly and disappears Immedlately without recelving *

Inted an
lause. Man stands in the limelight as long as he Is the nmn‘ anol d
:Lf{wnmﬂmm. Jhe very moment®he finishes his

Job, the light are dimmed or rather extingulshed.

D;E? .15'.'?1@340'\ 4 J‘)\FiﬁL+H ﬂwf-&‘@'kf K‘O\“" X %’6
manner in which Yosef spoke to Pharach upon being brought before
the king for the first time to interpret his dreams. No less than five
times does Yosef underscore to the heathen king that all is from
Hashem:

Yosef answered Pharaoh, saying, “That is beyond me.

It is Elokim Who will respond with Pharaoh’s welfare” -

(41:16). “The dream of Pharaoh is a single one. What *
Elokim is about to do He has told te Pharaoh” (41:25).
"It is the matter that I have spoken to Pharaoh: What*
Elokcim is about to do He has shown to Pharach”
(41:28). " As for the repetition of the dream to Pharaoh
twice, it is because the matter stands ready ‘before
Elokim and Elokim is hastening to accomplish it"
(41:32).

We would expect that such talk be directed to someone who

possessed some degree of Heavenly awe, or who could at least be

inclined toward such awe. It would seem, though, that invoking the
name of Hashem when speaking to Pharaoh would achieve little, if
anything. Egypt was a place steeped in idol worship and immorality;
all the greatness that Pharaoh was later to see in Yosef, his father, and
brothers would not sway the king from his heathen doctrines
Would it not have sufficed for Yosef to state once that the dream and
its interprefation were Divinely ordained? What did Y &sef "hope to
accomplish in speaking of Hashem again and again?

With this precise recounting of Yosef’'s words to Pharaoh, the
Torah is revealing a deeper message in Yosef’s interpretation and
subsequent advice. It is a message directed not at Pharach, but at
ourselves. Yosef's frequent mention of 5K, Elokim, as the Source
of the dream and what it foretold, conveys the timelessness of his
words; for a situation and solution that is Divinely ordained serves as
a lesson for all time. Let us tinderstand this lesson.

Individual Is never recorded. The
tory Is not concemed with him'
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In the opening chapter of Mesilas Yesharim, R' Moshe Chaim
Luzzato writes:

Qur Sages of blessed memory have taught us that man
was created solely to delight in [closeness to] God and to
derive pleasure from the splendor of His presence, for
this is the guintessential delight, the greatest pleasure
that is to be found. The place where this pleasure may
be derived is actually the World to Core, which was
created with the prerequisites that are needed for this.
However, the pathway to reach this place of our desire
is this world, as our Sages of blessed memory said
( Avos 4:21); “This world is like a corridor to the World
to Come.”

" The means which bring man to this goal are the
itzvos regarding which God, Blessed is His Name, has

commanded us. The only place where these mitzvos
can be performed is this world.

It is related that shortly before his death, the Vilna Gaon grgb_l?ed
hold of his tzitzis and burst into tears, saying, " Through observing
the mitzvah of tzitzis, one can merit to bask in the glory of the

Shechinah (Divine Presence). In this world, the mitzvah of tzitzis can

be obtained for a little bit of money. In the next world, it cannot be

obtained at all.” The Gaon had countless numbers of good deeds to
his credit. Yet he cried, for he understood that is there Ao end to
accumulating mitzvos. Every additional mitzvah means that much
more NPWa ™ NKIT, pleasure from the splendor of the Shechinah, in

the Next World. - :

A}
R@mh@mrjﬁ Hilchos Berachos (1:1), writes:
It is a positive Torah commandment to recite a blessing
after eating a meal ... The Sages decreed that one
should recite a blessing over every food and only then
partake of it ... They also decreed that one recite a

blessing after all eating and drinking . ..

In the same way that one must recite a blessing when
deriving pleasure, so must he recite a blessing before
doing any mitzvah, and only then should he perform it.
The Sages also established many blessings in the way of
praise and thanksgiving and in the manner of supplica-
tion, even when not deriving pleasure or performing a
mitzvah, so that one be ever cognizant of his Creator.

Thus, all blessings can be divided into three cate-
gories: blessings of pleasure; blessings of mitzvos; and
blessings of .

&

.. praise, thanksgiving, and supplication,
ver cognizant of his Creator and be

That the blessings established by Chazal are actually a means of
acquiring yiras shamayim, Heavgnly'l:ear,_is expressed in a Talmudic
passage. "R’ Meir said: A person, s obligated to recite one hundred
blessings each day, as is written (Devarim 10:12): ‘R i) YXIWLION
[... 71 nx AR DK 73] nyn S8 3K, “And now, Israel, what
does Hashem your God ask of you? [Only that you fear Hashem. ..}
(Menachos 43b).. Rashi (ibid.) understands this teaching as derived
from the word nn, what, which is homiletically read as mixn, one
hundred. The verse would then be saying, “One hundred [blessings]

Thus are our days in this world vawn wy, days of abundance, is what Hashem your God asks of you, so that you fear Hashem ...”

when one has unlimited opportunity to gather and store abundant %

“merits for the 2y ", days of famine, of the future when this

‘opportunity will be no more. Every Jew should emulate Yosef by
being an DM 111 WK, a discerning and wise man (41:33), and make

the most of the precious years that he is allotted on this earth.

20

Through the course of a day, one often comes upon moments of

‘famine, when his spiritual strength is strained and he is need of
chizuk , spiritual support, to overcome the:trials of the hour. How one
has utilized his moments of ‘abundance” will spell the difference
between success or failure during rough times, for it is the moments
of ya that must fuel those of ay7. As we have seen, the daily
recitation of one hundred blessings is meant to instill in us awe of
H_é?l'_;ém, and, as Rambam said, should cause us to be ever cognizant
of Him. _

The three daily tefillos are prime sources of daily spiritual
sustenance. In fact, Kuzari compares the tefillos to the three daily
meals; in the same way that each meal provides a person with the

necessary nourishment to sustain him until the next meal, each
tefillah provides one with the necessary spiritual strength until the
time for the next tefillah has arrived. Of course, this is only said for
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one whose tefillos are recited in the proper manner, particularly with
regard to kavanah, concentration.
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5 Joseph dreamt a dream which he told to his brothers, and they hated him even more. 5He
said to them, “Hear, if you please, this dream which I dreamt: 7 Behold! — we were binding
sheaves in the middle of the field, when, behold! — my sheaf arose and remained standing; then
behold! — your sheaves gathered around and bowed down fo my sheaf.”

8 His brothers said to him, “Would you then reign over us? Would you then dominate us?"
And they hated him even more — because of his dreams and because of his talk.

9 He dreamnt another dream and related it to his brothers. And he said, “Look, | dreamt
another dream: Behold! the #un the moon, and eleven stars were bowing down to me."
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Firstly, Joseph’s dreams begin with an image of service, of

lﬂ___mgl_bLLabor “We were binding sheaves.” But this
idea is wholly absent from the dreams of Pharaoh, in which
food is seen as coming without any effort. Blessings which
come from G-d to the Jew are good to the point of perfection.

Thus they must come in response to effort. For that which
is received without having been worked for—the “bread of
shame”—lacks something, namely, that man has been a partner
in its creation. But that which derives from outside the realm
of the holy—the food of which Pharaoh dreamt—is not wholly
good, and can therefore sometlmes come gratultously, without
eftort.

Secondly, Joseph’s dreams represent a progression from
lower to higher forms of perfection. They begin with “ears of
corn”—individual ears, each separated from the nexs. They
progress to “sheaves”—where things which were apart have
been bound into a unity. And then, in the second dream, we
pass to the sun, moon and stars—the things of the Heavens.
Even at the physical level, sheaves are more valuable than ears,
and jewels (the earthly counterpart of the stars5) more precious
than sheaves,
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But in Pharaoh’s dreams, the order is reversed: From cows
we descend to corn, from the animal to the vegetable kingdom.
The natural order would in any case have been the opposite,
for the condition of the cows, both healthy and lean, would de-
pend on whether they feed from rich or meager corn. Within
each dream there is the same notion of descent or decline. First
appear the healthy cows and corn, then the lean, to the point
that the good is wholly consumed by the bad. And this order is
preserved in their interpretation. First came the seven years of
plenty, followed by the decline to the seven years of famine,

until “all the plenty shall be forgotten, and the famine shall
consume the land ”
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From all this we l¢arn a spemﬁc lesson. Whﬁnlpm.

lieves that he can receive benefits or blessings without effort,
merely as a result of certain natural causes, he can be sure that
this belief derives from his “animal soul,” the unspiritual side
of his nature. For at this level, there can indeed be benefit
without effort. But he must equally be aware that the things of
tins realm are continually in a state of decline: He will, in the
end, be left with nothing.!? Were he, on the other hand, to la-
bor in the service of G-d, he would be assured of the promise,
“You have toiled and you have found.” He will “find” from

I-If:aven more than he has labored for. And always, as he pro-
gresses, he will be “ascending in holiness,”-
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44 Pharaoh said to José;c;fr, “I am Pharaoh. And without you no man may lift up his hand

or foot in all the land of Egupt.” 4> Pharaoh called Joseph's name Zaphenath-paneah and he
gave him Asenath daughter of Poti-phera, Chief of -On, for a wife. Thus,.Joseph Er;iérged

in charge of the land of Egypt. * Now Joseph was thirty years old when he.stood before

Pharaoh king of Egypt; Joseph left Pharaoh’s preserice and he passed through the entire Iand'

of Egypt.
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Summary:
Pharoh’s dreams:
Arrogant society - response to I- awareness
Dissatisfaction among the masses
Dreams: masses consuming the elite
Solution: the elite benefit the masses
Prayerful life — dedicated to our missions
Pharoh’s dreams:
Preparation from time of plenty to times of famine
This world in regard to the next world
Constant awareness in our lives
Moments in our lives
Life needs etfort expended
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.Life: Yosef — constant renewal
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